YHI/IBEPSI/ITET ,,FOHE HETYEB - HITUII
o (I)I/IHOTIOHIKI/I (I)AI{YHTET

e

UDC008 g
bZ

,;ﬁ_ rVHARo.uHo GINCAHME 3A nUbIFE

KEBHU U KvnTyPonome NCTRANYBAHA

F S T

\

P Xi I M P&

PALMK, VOL X, NO 20, STIP, 2025

roa. 10, bP. 20 VOL. X, NO 20
wTunn, 2025 STIP, 2025

PR T arr kST T T RS AR R X






ITAJINMIICECT

MefyHapoaHO cycaHye 3a TMHTBUCTUYKY, KHIDKEBHU
M KYITYPOTOIIKH ICTPAKyBamba

PALIMPSEST

International Journal for Linguistic, Literary
and Cultural Research

Ton. 10, Bp. 20 Vol. 10, No 20
Ty, 2025 Stip, 2025

PALMK, VOL 10, NO 20, STIP, 2025



MHAJIMMIICECT
MeryHapoaHO CIIMCaHKE 3a JTMHIBUCTUYKH, KHIKEBHH
1 KYJITYPOJIOLIKH HCTPaXKyBamba

HU3JABA
Yuusepsurer ,,l orie [lemues, Gunonomkn dakynret, Ltun

INTABEH U OAI'OBOPEH YPEJJHUK
Panko MunaneHocku

YPEAYBAYKH OABOP

Buxrop ®punman, Yausep3uteT Bo Unkaro, CAJ|

Tone bemues, Yausepsurer ,,l omie [emues, Makenonuja

Hwuna Jlackanoscka, YauBep3urer ,,[ one Jlenues®, Makenonuja

Ana llemken, Yausepsurer JlomoHocoB, Pycka deneparyja

Oura [Taakuaa, HBO MakenoHcku KynTypeH nieHTap, Pycka deneparyja
Actpun Cumone XiyOuk, YauBep3ureT ,,Kpan Muxaun [, Pomannja
Anmraa Auzapea Jlparoecky Ypiuka, YauBepsurert ,,Kpam Muxawn [, Pomanuja
Cynuana Tykcap, YauBep3surer ,,Jypaj Jloopuna“ Bo [1yma, XpBarcka
Cama BojkoBuk, YHuBep3uTeT Bo 3arped, XpBarcka

[Hanmop Yernenu, YauBep3utet Bo I[lanonmja, YaTapmja

EBa byc, YauBepautet Bo Ilanonuja, Yarapuja

Xycejur 030aj, Yausepautet ['a3u, Penyonuka Typrmja

O3typk Emupory, YauBep3urtet Bo Bapiasa, [Toncka

Enena JlapamanoBa, Yausepsurer ,,CB. Kimmment Oxpunckn®, Pemyonuka byrapuja
Wna Xpucrosa, Yausep3uret ,,CB. Knmument Oxpuzacku‘, Penyonuka byrapuja
[lozed [lonnax, Hammonanen HHCTUTYT 3a TexHOJOTHja, HaM]ja
Carxapaj Benkarecan, Harmonanen nHCTHTYT 3a TexHoONOTHja, MHIMja
ITerap Ilenna, Yuusepsurer Bo bamwa Jlyka, bocHa n Xepuerosuna
Hanuno Kanaco, Yausepsuret Bo bamwa Jlyka, bocna n Xepuerosuna
Mera Jlax, YauBepauteT Bo JbyOibana, PerryOnuka CroBenuja

Hamura Cyomnoto, YauBep3utet Bo JbyOsrana, Penyonuka CioBenuja
Amna [lenmnuep-Canues, Yausepsurer Bo Hotuaram, Bennka bpuranuja
Majkn I'punn, Yuusepsurer Bo Hortunram, Benuka bpuranuja

Tatjana ['ypun, Yausepsurer Bo Hosu Can, Perryonmka Cpouja

Jnana [lomoBuk, Yausepsurer Bo Hou Can, Perryonmka Cpouja

Kan ITorr Mejep, Yuusep3uter Bo Ctpazdyp, Penyonmka @pannuja

’Kan Mapk Bepkpy3, YauBep3uter Bo Aptya, Peryonuka ®@panimja
Peryna bycun, 1lIBajmapuja

Harame ®uopero, Yausepsurert Bo Ilepymna, Utanmja

Omusep XepOct, YHHBep3uTeT Bo Bypioypr, ['epmannja

[Maxunga E3at, Yausepsurer Bo Kaupo, Eruner

[lynujan Yen, YausepsuteT Kyprun, ABcTpanuja



PALIMPSEST
International Journal for Linguistic, Literary
and Cultural Research

PUBLISHED BY
Goce Delchev University, Faculty of Philology, Stip

EDITOR-IN-CHIEF
Ranko Mladenoski

EDITORIAL BOARD

Victor Friedman, University of Chicago, USA

Tole Belcev, Goce Delcev University, Macedonia

Nina Daskalovska, Goce Delcev University, Macedonia

Alla Sheshken, Lomonosov Moskow State University, Russian Federation
Olga Pankina, NGO Macedonian Cultural Centre, Russian Federation
Astrid Simone Hlubik, King Michael I University, Romania

Alina Andreea Dragoescu Urlica, King Michael I University, Romania
Suncana Tuksar, Juraj Dobrila University of Pula, Croatia

Sasa Vojkovi¢, University of Zagreb, Croatia

Sandor Czegledi, University of Pannonia, Hungary

Eva Bis, University of Pannonia, Hungary

Husejin Ozbaj, GAZI University, Republic of Turkey

Oztiirk Emiroglu, University of Warsaw, Poland

Elena Daradanova, Sofia University “St. Kliment Ohridski”, Republic of Bulgaria
Ina Hristova, Sofia University “St. Kliment Ohridski”, Republic of Bulgaria
Joseph Ponniah, National Institute of Technology, India

Sathyaraj Venkatesan, National Institute of Technology, India

Petar Penda, University of Banja Luka, Bosnia and Herzegovina
Danilo Capasso, University of Banja Luka, Bosnia and Herzegovina
Meta Lah, University of Ljubljana, Republic of Slovenia

Namita Subiotto, University of Ljubljana, Republic of Slovenia

Ana Pellicer Sanchez, The University of Nottingham, United Kingdom
Michael Greaney, Lancaster University, United Kingdom

Tatjana Durin, University of Novi Sad, Republic of Serbia

Diana Popovic, University of Novi Sad, Republic of Serbia

Jean-Paul Meyer, University of Strasbourg, French Republic
Jean-Marc Vercruysse, Artois University, French Republic

Regula Busin, Switzerland

Natale Fioretto, University of Perugia, Italy

Oliver Herbst, University of Wurzburg, Germany

Chahinda Ezzat, Cairo University, Egypt

Julian Chen, Curtin University, Australia



PEJAKIIUCKHU COBET

Jlycu KapanukonoBa-HouopoBcka
Tone benuen

Huna JlackamnoBcka

bunjana MBanoscka

Ega I'opfueBcka

Mapuja JleoHTHK

JoBana Kapanuknk JocumoBcka
Harxka JankoBa-Anaro3oBcka

JASUYHO YPE/1YBAILE

Panko MmaneHOCKH (MaKeIOHCKH ja3HK)

Becna [IpogaHoBcka (aHIIIMCKH ja3HK)

Tone bemde (pycku ja3uk)

bunjana MBaHoBCKa (TepMaHCKH ja3HK)

Mapuja JleonTnk (Typcku jazuk)

EBa 'oprueBcka (¢hpaHITyCcKH ja3uk)

Joana Kapanukuk JocumMoBcKa (MTaIMjaHCKH ja3HK)

TEXHUYKU YPE/ITHUK
Cnase Jumutpos

AIPECA

[MAJIMMIICECT
PEAAKLIMCKHN COBET
dunonowmwku GaxkyaTer

ya. ,,Kpcte Mucupkos* 6p. 10-A
. ¢ax 201

MK-2000 HItun

http://js.ugd.edu.mk/index/PAL

MerfyHapoIHOTO HAy4HO criucaHue ,,[lanummncect® n3nerysa qBamnaTi rOJUIIHO BO
revaTeHa M BO elIeKTpoHCKa (popMa Ha rmoceOHa BeO-CTpaHUIlA Ha BEO-TIOPTAIIOT
Ha YHUuBep3uTeTor ,,l ote Jemues* Bo Lltun: http://js.ugd.edu.mk/index.php/PAL

TpynoBuTe Bo CIMCaHUETO ce 00jaByBaaT Ha CIICIHHUTE ja3HIM: MAKEJOHCKH ja3UK,
AHTIIMCKH ja3WK, TEPMaHCKHU ja3HK, GPAHILyCKH ja3uK, PYCKH ja3HK, TYPCKH ja3uK

Y UTAIINjaHCKH ja3uK.
TpynoBuTe ce perieH3upaar.



EDITORIAL COUNCIL

Lusi Karanikolova-Chochorovska
Tole Belcev

Nina Daskalovska

Biljana Ivanovska

Eva Gjorgjievska

Marija Leontik

Jovana Karanikik Josimovska
Natka Jankova-Alagjozovska

LANGUAGE EDITORS

Ranko Mladenoski (Macedonian language)
Vesna Prodanovska (English language)

Tole Belcev (Russian language)

Biljana Ivanovska (German language)

Marija Leontik (Turkish language)

Eva Gjorgjievska (French language)

Jovana Karanikik Josimovska (Italian language)

TECHNICAL EDITOR
Slave Dimitrov

ADDRESS
PALIMPSEST
EDITORIAL COUNCIL
Faculty of Philology
Krste Misirkov 10-A
P.O. Box 201

MK-2000, Stip

http://js.ugd.edu.mk/index/PAL

The International Scientific Journal “Palimpsest” is issued twice a year in printed
form and online at the following website of the web portal of Goce Delcev
University in Stip: http:/js.ugd.edu.mk/index.php/PAL

Papers can be submitted and published in the following languages: Macedonian,
English, German, French, Russian, Turkish and Italian language.

All papers are peer-reviewed.







11

15

25

33

43

53

COAPXKHUHA / TABLE OF CONTENTS

HNPEAT'OBOP

Panko MutajieHOCKH, IT1aBEH U OATOBOPEH YpEeAHUK Ha , [lannmmcect
FOREWORD

Ranko Mladenoski, Editor in Chief of “Palimpsest”

JABUK / LANGUAGE

Natasha Stojanovska-Ilievska
MACEDONIAN STUDENTS’ ATTITUDES TO ENGLISH: A COMPARATIVE
PERSPECTIVE ACROSS REGIONS

Vesna Prodanovska-Poposka
THE PRAGMATIC FUNCTIONS OF TIKTOK SLANG IN ADOLESCENT
IDENTITY CONSTRUCTION AND PEER RELATIONSHIPS

Siikriye Duygu Cagma

KUZEY MAKEDONYA TURK AGIZLARINDA ZARF-FiiL VE BIRLESIK
ZARF-FIIL YAPIMI UZERINE BIiR INCELEME

Siikriye Dujgu Cagma

CONVERBS AND COMPOUND CONVERB FORMATION IN THE TURKISH
DIALECTS OF NORTH MACEDONIA

Doris Sava

DEMO: DEUTSCH MACHT MOBIL. AUF DEN SPUREN DER
DEUTSCHEN SPRACHE IN URBANEN RAUMEN MIT AUTOCHTHONEN
MINDERHEITEN. HERMANNSTADT UND SIEBENBURGEN ALS
FALLBEISPIEL

Doris Sava

DEMO: GERMAN IN MOTION. LINGUISTIC TRACES OF GERMAN IN
URBAN SPACES WITH AUTOCHTHONOUS MINORITIES. THE CASE OF
TRANSYLVANIA

Seyfettin Ozdemirel

YABANCI KOKENLI TIP TERIMLERININ TURKIYE TURKCESI
AGIZLARINDAKI VARLIGI

Seyfettin Ozdemirel

THE PRESENCE OF FOREIGN-ORIGIN MEDICAL TERMS IN TURKIYE
TURKISH DIALECTS



61

75

87

29

111

121

133

Luciana Guido Shrempf

SU ALCUNE DEVIAZIONI LESSICALI PIU FREQUENTI RISCONTRATE
IN TRADUZIONI ITALIANE SCRITTE E ORALI SVOLTE DA DISCENTI
MACEDONI DI ITALIANO LS

Luciana Guido Shrempf

SOME OF THE MOST FREQUENT LEXICAL ERRORS MADE IN WRITTEN
AND ORAL TRANSLATION BY MACEDONIAN LEARNERS OF ITALIAN
LS

Sonila Sadikaj, Anxhela Belkovi

VERBALISIERUNG DER EMOTION ,FREUDE®“ IM DEUTSCHEN UND
ALBANISCHEN. EINE PHRASEOLOGISCHE STUDIE IM LICHTE DER
KOGNITIVEN LINGUISTIK

Sonila Sadikaj, Anxhela Belkovi

VERBALIZATION OF THE EMOTION “JOY” IN GERMAN AND
ALBANIAN. APHRASEOLOGICAL STUDY IN THE LIGHT OF COGNITIVE
LINGUISTICS

KHMKEBHOCT / LITERATURE

Aga lllemken

80 I'OAMHM CJIIOBOIAEH PA3BOJ HA MAKEJIOHCKATA JIMTEPATYPA:
PASMUCIIYBAKBHA U1 TEOPETCKHU 3ABEJIEIIIKN

Ala Sheshken

80 YEARS OF UNRESTRICTED DEVELOPMENT OF MACEDONIAN
LITERATURE: REFLECTIONS AND THEORETICAL NOTES

Mapuja Fopiuesa-/Iumosa

TAMY KAJIE LITO UMA T'JIAC, UMA N TOBOPHUK!
Marija Gjorgjieva-Dimova

WHERE THERE IS A VOICE, THERE IS A SPEAKER!

Jlanka JoBeBa

O®OPMAJIHATA CEMAHTUKA N 3HAYEWETO BO JIMTEPATYPHUOT
JANCKVYPC: MEL'Y ITPELIU3HOCTA U UHTEPITPETALIMJATA

Danka Joveva

FORMAL SEMANTICS AND THE MEANING IN LITERARY DISCOURSE:
BETWEEN PRECISION AND INTERPRETATION

Kristiawan Indriyanto, Wahyu Ningsih, Darman Pangaribuan
POSTCOLONIAL ECOLOGIES: REPRESENTING SLOW VIOLENCE IN
DARI RAHIM OMBAK AND THE HOUSE OF MANY GODS

Dian Syahfitri, Khairil Anshari, Arianto Arianto, Sartika Sari

GENDER, HERITAGE, AND SUSTAINABILITY: INTEGRATING NORTH
SUMATRAN ORAL LITERATURE INTO EDUCATION FOR SUSTAINABLE
DEVELOPMENT



145

157

167

175

187

197

209

Luisa Emanuele

DAL MITO CLASSICO ALLANARRATIVA CONTEMPORANEA: ARTANNA
NELLA RISCRITTURA DI J. SAINT

Luisa Emanuele

FROM CLASSICAL MYTH TO CONTEMPORARY NARRATIVE: ARTADNE
IN THE J. SAINT’S REWRITING

Anupamu Uo6paumu, Maxmyt Heaux

PABBOJOT HA TVYPCKATA JIUTEPATYPA BO MAKEJIOHUJA BO
OCMAHJIMCKUOT ITEPUO/]

Alirami ibraimi, Mahmut Celik

THE DEVELOPMENT OF TURKISH LITERATURE IN MACEDONIA
DURING THE OTTOMAN PERIOD

Caasuo KoBnirockn

IICEBJJOHUMMUTE, MHUILIJAJIUTE u AHOHUMMUTE BO
MAKEJJOHCKATA KHMKEBHOCT O/] ITPBATA ITOJIOBMHA HA XX BEK
Slavcho Koviloski

PSEUDONYMS, INITIALS AND ANONYMS IN MACEDONIAN
LITERATURE FROM THE FIRST HALF OF THE 20TH CENTURY

HNBana BeakoBa

XVYMAHUCTUUYKUTE ACIEKTU BO POMAHOT ,KAJIEILI AHI'A“ (O]
CTAJIE ITOITOB

Ivana Velkova

THE HUMANISTIC ASPECTS IN THE NOVEL “KALESH ANGJA” BY
STALE POPOV

Aterda Lika, Lindita Kazazi

LA PAROLA NEGATA: L’OPERA ERMETICA E TRADUTTIVA DI ZEF
ZORBA TRA CENSURA, SILENZIO E MEMORIA POETICA

Aterda Lika, Lindita Kazazi

THE DENIED WORD: THE HERMETIC AND TRANSLATIONAL WORK OF
ZEF ZORBA BETWEEN CENSORSHIP, SILENCE AND POETIC MEMORY

Osman Emin, Nurlana Mustafayeva

[KICOGRAFYA, TEKRUH:ILHAMIEMINVEBAHTIYAR VAHAPZADE NIN
SIIRLERINDE TASAVVUFI DERINLIK

Osman Emin, Nurlana Mustafayeva

TWO GEOGRAPHIES, ONE SOUL: SUFISTIC DEPTH IN THE POETRY OF
ILHAMI EMIN AND BAHTIYAR VAHAPZADE

Lorita Fejza, Seniha Krasniqi
OTHERNESS AND GENDER PERFORMATIVITY IN JOYCE’S DUBLINERS
AND ULYSSES



223

233

247

257

269

281

KWVITYPA / CULTURE

Baagumup Unuescku

~HAYEPTAHWIE* HA MJIMJA TAPAIITAHUH U ITPEMOJIYYBABETO HA
MAKEJAOHUNJA

Vladimir Ilievski

ILIJA GARASANIN’S “NACERTANIJE” AND THE INTENTIONAL
OMISSION OF MACEDONIA

Ekaterina Namicheva-Todorovska, Petar Namichev
THE ROLE OF SUSTAINABLE ARCHITECTURE IN REVITALIZING
URBAN AREAS: BALANCING PRESERVATION AND INNOVATION

METO/JUKA HA HACTABATA / TEACHING METHODOLOGY

Buousiera Janymesa, Jose /. Tanesckn, Maja JanymeBa
OBJEKTUBHOCTA BO OLEHYBAWBETO HA IIOCTHUIAIBLATA HA
YYEHUILIMTE

Violeta Janusheva, Jove D. Talevski, Maja Janusheva

THE OBJECTIVITY OF THE STUDENTS’ ACHIEVEMENTS ASSESSMENT

Andreja Retelj

LEHRENDE WERDEN. WIE DAF-LEHRAMTSSTUDIERENDE IHRE
LEHRERROLLE IM PRAKTIKUM WAHRNEHMEN

Andreja Retelj

BECOMING ATEACHER: HOW PRE-SERVICE GFL TEACHERS PERCEIVE
THEIR TEACHER ROLE DURING THE PRACTICUM

INPUKA3HU / BOOK REVIEWS

Bpukena llagepu, I'3um lladepu, buiajana UBanoscka, Camka JoBanoBcka
ITPETJIE 1 AHAJIMTUYKA PEDJIIEKCHUJA 3ATTPOEKTOT: ,,COBPEMEHI
[MPUCTAIIM BO HCTPAXYBAWBLETO HA  HUHTEPKVJITYPHATA
ITPATMATUKA 1 HEJ3SMHA TTPUMEHA BO HACTABATA — O/l HAYUHU
KOHIIEIITU A0 ITPAKTUYHA PEAJIM3AIINIA*

Brikena Xhaferri, Gzim Xhaferri, Biljana Ivanovska, Sashka Jovanovska
REVIEW AND ANALYTICAL REFLECTION ON THE PROJECT:
“CONTEMPORARY APPROACHES IN INTERCULTURAL PRAGMATICS
RESEARCH AND ITS APPLICATION IN TEACHING — FROM SCIENTIFIC
CONCEPTS TO PRACTICAL IMPLEMENTATION”

TIOTATOK / APPENDIX

[IOBUK 3A OBJABYBAE TPYIOBU

BO MEI'VHAPOJIHOTO HAYYHO CIIMCAHHUE ,,[TAJIUMIICECT*
CALL FOR PAPERS

FOR THE INTERNATIONAL SCIENTIFIC JOURNAL “PALIMPSEST”



UDC 39(594.42)
UDC 316.72(594.42)
DOI: https://doi.org/10.46763/PALIM251020133s

Theoretical paper

GENDER, HERITAGE, AND SUSTAINABILITY: INTEGRATING
NORTH SUMATRAN ORAL LITERATURE INTO EDUCATION
FOR SUSTAINABLE DEVELOPMENT

Dian Syahfitri
Universitas Prima Indonesia, Indonesia
diansyahfitri@unprimdn.ac.id

Khairil Anshari
Universitas Negeri Medan, Indonesia
khairil728@unimed.ac.id

Arianto Arianto
Universitas Muhammadiyah Sumatera Utara, Indonesia
arianto@umsu.ac.id

Sartika Sari
Universitas Prima Indonesia, Indonesia
sartikasari@unprimdn.ac.id

Abstract: Oral literary traditions function as sophisticated mechanisms of gender
regulation while preserving valuable environmental knowledge, creating complex
challenges for Education for Sustainable Development (ESD) implementation. This
study examines oral literature across Tamil, Chinese, and Malay communities in
North Sumatra through feminist and postcolonial theoretical frameworks to analyze
their pedagogical potential for culturally responsive sustainability education. Using
ethnographic methodology, we documented folktales, pantun, ritual practices, and
environmental traditions, examining how these materials construct gender roles and
ecological relationships. The comparative analysis reveals that patriarchal ideologies
adapt their justifications to diverse cultural contexts while maintaining consistent
outcomes of female subordination. Tamil traditions use Hindu mythology, Chinese
narratives emphasize Confucian virtue, and Malay texts invoke Islamic equality alongside
practical limitations. However, these same traditions contain sophisticated ecological
knowledge about sustainable resource management and community cooperation. The
findings demonstrate that traditional knowledge systems require critical engagement
rather than wholesale adoption in ESD curricula. While oral literature offers valuable
environmental wisdom and cultural legitimacy for sustainability education, embedded
gender hierarchies’ conflict with ESD principles of inclusive participation. Effective
integration demands explicit analysis of cultural contradictions to preserve ecological
knowledge while challenging patriarchal structures.

Keywords: Oral Literature;, Education for Sustainable Development Society

(ESDS); gender equality; environmental preservation, cultural heritage.
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1. Introduction

Oral literature functions as a cultural archive and teaching resource.
These narratives transmit environmental knowledge and social values across
generations (Berkes, 2012; Aini et al, 2023). As crises intensify, educators turn
to indigenous knowledge systems for culturally responsive learning (UNESCO,
2017; Sterling, 2011). Indriyanto (2021) argues we need a “sense of planet” that
values locality within—not apart from—global ecological consciousness. This
reconciles local wisdom with global sustainability frameworks. Education
for Sustainable Development Society (ESDS) follows this logic. It transforms
education by integrating environmental, social, economic, and cultural
dimensions into curricula. Traditional oral literature appears ideally suited for
ESDS implementation, offering both cultural legitimacy and ecological wisdom.
However, this integration presents a fundamental tension. While oral traditions
provide culturally grounded sustainability education, they simultaneously encode
gender hierarchies that contradict ESDS equity principles (Smith, 2012; Cajete,
2000).

Indonesia’s extraordinary diversity—with over 700 languages across 17,000
islands—makes it crucial for examining oral traditions’ educational potential
(Ethnologue, 2023; Adelaar & Himmelmann, 2005). North Sumatra exemplifies
this complexity. Indigenous Malay and Batak communities coexist with Tamil,
Chinese, Javanese, Sundanese, and Acehnese populations (Reid, 2004). Each
maintains distinct oral literary traditions embodying unique worldviews and
ecological consciousness (Takari, 2018; Sibarani, 2014). These traditions function
as repositories of sustainable resource management practices and conflict
resolution mechanisms (Norberg-Hodge, 1991). However, they remain marginally
documented and pedagogically underutilized.

Current ESD implementation faces empirical challenges globally and
locally. First, standardized curricula often ignore indigenous knowledge systems,
creating a disconnection between education and lived experience (Smith, 2012;
Cajete, 2000). Second, gender equality initiatives frequently clash with traditional
cultural values, generating community resistance (UNESCO, 2020). Third,
environmental preservation efforts often lack traction without local cultural
legitimacy, a particular challenge in diverse regions like North Sumatra. These
tensions demand approaches that critically engage rather than uncritically adopt
traditional knowledge.

This research addresses three interconnected gaps. First, existing
documentation focuses on dominant narratives, leaving minority oral traditions—
such as the endangered dedeng tradition of Malay Langkat—inadequately
recorded (Danandjaja, 1991). Second, scholarship rarely examines how the same
oral traditions simultaneously preserve environmental wisdom and perpetuate
gender subordination. Third, no framework exists for integrating oral literature
into ESD curricula while addressing embedded patriarchal ideologies.

Our theoretical approach combines several frameworks. Budhisantoso’s
(1981) conceptualization of oral traditions as cultural capital repositories provides
anthropological grounding. Contemporary ESD theory advocates transformative
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education integrating environmental, social, economic, and cultural dimensions
(Sterling, 2011; UNESCO, 2020; Saddhono et al., 2024). We extend these
through feminist and postcolonial ecocritical lenses that reveal how cultural
heritage functions as both resource and constraint (Cilano & DeLoughrey, 2007;
DeLoughrey & Handley, 2011 ; Dewi & Indriyanto, 2023).

We employed qualitative ethnographic methodology across Tamil, Chinese,
and Malay communities in Medan and Langkat. Data collection combined
participant observation, in-depth interviews, and audiovisual documentation of
folktales, proverbs, riddles, folk songs, myths, and legends (following Pudentia’s
classification in Sibarani, 2014). Analysis examined moral and ecological
values within these texts, focusing on environmental conservation and gender
construction—two areas where cultural heritage most directly intersects ESD
objectives (Nasution, 1989; Hanurawan, 2016).

This study makes three contributions. First, it expands the documented
corpus of North Sumatran oral literature from underrepresented communities,
preserving endangered traditions like Malay dedeng. Second, it provides the
first comparative analysis of how diverse ethnic traditions construct gender
while encoding environmental knowledge. Third, it offers a critical pedagogical
framework for ESD implementation that preserves ecological wisdom while
challenging patriarchal structures. Rather than wholesale adoption or rejection
of traditional knowledge, we demonstrate how explicit analysis of cultural
contradictions enables culturally responsive yet equitable sustainability education.

The significance lies in demonstrating that cultural heritage and progressive
values need not conflict when approached critically. Oral literature preservation
can serve both local revitalization and global sustainability objectives, but only
through frameworks that acknowledge and address ideological tensions. This
approach models how culturally grounded ESD can honor diverse ways of
knowing while maintaining commitment to gender equality—a balance essential
for sustainable development in multicultural contexts.

2. Theoretical Framework

This study examines oral literature through frameworks that reveal how
cultural heritage simultaneously preserves environmental knowledge and
perpetuates gender hierarchies. Althusser’s (2006) concept of “ideological state
apparatuses” explains how cultural institutions naturalize patriarchal norms
through what he terms “interpellation”—individuals internalizing dominant
ideologies as truth. Gramsci’s (2006) hegemony theory shows power operating
through consent rather than force. Butler’s (1990) gender performativity reveals
how repeated cultural practices create the illusion of natural gender differences.
These frameworks illuminate how oral literature functions as both cultural
repository and mechanism of gender regulation.

Education for Sustainable Development Society (ESDS) seeks to integrate
environmental, social, economic, and cultural dimensions in transformative
education (Sterling, 2011; UNESCO, 2020). North Sumatran oral traditions contain
valuable ecological knowledge about resource management and biodiversity
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conservation (Berkes, 2012; Takari, 2018). However, this environmental wisdom is
often embedded within gendered frameworks that exclude women from positions
of authority. Gender equality and environmental knowledge—both central to
ESDS—exist in tension within these traditional systems. Budhisantoso (1981)
identifies this duality: oral traditions transmit cultural capital including ecological
practices while encoding behavioral norms that may contradict equity principles.

Postcolonial ecocriticism provides tools for navigating these tensions.
DeLoughrey and Handley (2011) argue that environmental knowledge systems
must be understood within colonial and postcolonial contexts. North Sumatra’s
diverse communities have negotiated complex relationships with land and
resources across centuries of political transformation. Spivak’s (1988) attention
to cultural texts’ gaps and silences reveals moments where oral literature offers
counter-hegemonic possibilitiecs—instances where women’s agency disrupts
patriarchal narratives (Indriyanto & Rudy, 2025). This integrated framework
enables ESDS implementation that honors cultural heritage and ecological
wisdom while challenging embedded inequalities.

3. Religious Ideologies and the Construction of Tamil and Chinese
Femininity in Oral Literature

Previous scholarship on South and Southeast Asian gender construction
has examined religious ideology’s role in shaping feminine identity. Studies of
Hindu mythology’s influence on Tamil women emphasize how goddess figures
like Parvati and Lakshmi establish ideals of wifely devotion and domesticity
(Wadley, 1980; Leslie, 1991). Research on Chinese gender systems analyzes
Confucian frameworks, particularly how the Three Obediences and Four Virtues
institutionalize female subordination (Mann, 2011; Ko, 1994). However, these
studies typically focus on single cultural contexts or treat gender construction
separately from environmental knowledge systems. Our comparative analysis
reveals how different religious ideologies—Hinduism, Confucianism, and [slam—
adapt patriarchal frameworks to local contexts while producing remarkably
similar outcomes of female constraint.

Tamil oral traditions in North Sumatra construct femininity through Hindu
mythology. Religious figures like Goddess Parvati, Lakshmi, and Saraswati
work as ideological templates. They elevate women’s roles while constraining
them. These deities embody fidelity, fertility, and wisdom. They also reinforce
female subordination to male authority (Interview with M. Chandra Bose,
Shri Mariamman Temple, Medan, 2023). Rituals make this concrete. Thaali
kettu and karva chauth position women as spiritual mediators. Their primary
function: ensuring family welfare. Tamil women become what Althusser calls
“interpellated subjects.” They accept subordination as divinely ordained, not
socially constructed. This has historical roots. Classical Sangam literature divided
women into akaval (guardians of family honor) and puram (participants in
public life). The binary reveres women while constraining their agency—classic
patriarchal logic. Contemporary Tamil oral traditions in North Sumatra continue
these patterns. Women’s domestic confinement appears as cultural preservation,
not gender oppression.
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This religious framework intersects with historical literary traditions that
have consistently positioned Tamil women within restrictive binaries of private
virtue and public invisibility. The classical Sangam literature’s division of women
into akaval (guardians of family honor) and puram (participants in public life)
reveals the patriarchal logic that simultaneously reveres and constrains female
agency. This binary construction creates what Gramsci identifies as hegemonic
consent, where women’s elevated status as moral custodians masks their
systematic exclusion from meaningful social and political power. Contemporary
Tamil oral traditions in North Sumatra perpetuate these historical patterns,
presenting women’s domestic confinement and moral guardianship as cultural
preservation rather than gender oppression. Such constructions demonstrate
how cultural heritage can function as ideological apparatus, legitimizing gender
inequality through appeals to tradition and religious authority.

Confucian ideology constructs Chinese femininity through systematic
frameworks that institutionalize female subordination while presenting it as
moral virtue. The Sancong (3}‘}\) or Three Obediences establishes lifelong
male guardianship by requiring women’s obedience to fathers, husbands, and
sons. Complementing this hierarchical structure, the Sidé (IE?%E\) or Four Virtues
prescribes moral integrity (Dé ?ﬁ%), proper speech (Ydn Z ), modest appearance
(Rong ﬁ), and domestic skill (Gong £ ). These culminate in the ideal of Xianqt

Liangmu ( PR A ), the “Virtuous Wife and Good Mother,” positioning women
as moral anchors whose primary function is family support and child education (Li,

2010). The Chinese proverb TN, LEN (men handle external affairs, women
manage internal ones) parallels Tamil traditions that assign women to domestic
spheres while restricting public participation. Tamil verses explicitly delineate
this division: “A husband should involve his wife in the gathering and spending
of wealth, in maintaining cleanliness, in fulfilling religious duties, in preparing
food, and in caring for household belongings.” This spatial segregation serves
what Hartmann (1981) identifies as the foundation of patriarchal exploitation,
where women’s unpaid domestic labor subsidizes men’s public domain activities.

Our analysis extends existing scholarship by demonstrating how different
religious systems converge on similar patriarchal outcomes despite distinct
theological foundations. Previous studies document gender construction within
single cultural contexts. We reveal the adaptability of patriarchal ideology
across Hindu, Confucian, and Islamic frameworks. This comparative approach
illuminates what remains consistent—female domestic confinement, male
authority, economic dependence—and what varies: the specific religious
justifications employed.

Tamil oral literature constructs female loyalty through temporal frameworks
that institutionalize passive waiting. One verse declares: “If a husband departs for
religious duty, the wife should wait eight years; for education or honor, six years;
and for pleasure, three years.” This establishes hierarchies of male pursuits that
require female sacrifice. Female identity becomes contingent upon male presence.
The construction of fidelity as conditional upon male economic provision reveals
deeper patriarchal assumptions. Another verse warns that even virtuous women
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“may act immorally if burdened by deprivation.” This characterizes women
as inherently unreliable moral agents requiring constant surveillance. The
prescription that “women must be kept dependent day and night, relying on men
within their families” institutionalizes perpetual male oversight. It pathologizes
female agency while naturalizing male control as protective rather than oppressive.

Contemporary practices show both continuity and contestation. Tamil
cinema and popular media still present women as virtuous mothers or sexualized
objects. Urban Tamil women challenge these constraints through education and
work, yet they carry the “double burden” of professional and domestic duties.
Rural and lower-caste women face worse—gender oppression compounds with
class and caste discrimination. Still, resistance emerges. Tamil women join anti-
caste movements and social reform campaigns. They challenge traditional gender
roles and wider structures of inequality. This has significant implications for ESD
implementation. Oral literature operates as both ideological reproduction and
potential resistance. Previous scholarship misses this tension. Studies treat oral
traditions as either oppressive or empowering, not both at once. We show the
relationship is messier and more productive for education.

4. The Preservation of Oral Literature in the Langkat Malay Community

Studies of Malay oral traditions have documented their cultural and linguistic
significance across Southeast Asia (Wahid &Ain, 2025). Research on Malay
pantun emphasizes their poetic sophistication and social functions (Sweeney, 1987;
Braginsky, 2004). Environmental knowledge in Malay communities has received
attention from ethnobotanical and anthropological perspectives (Ellen, 2006; Zent,
2009). However, these studies rarely integrate gender analysis with environmental
knowledge systems, nor do they examine how oral traditions function within
ESDS frameworks. Our research advances this scholarship by demonstrating how
Langkat Malay oral literature negotiates between progressive gender discourses
and traditional hierarchies while encoding sophisticated ecological practices—a
complexity essential for culturally responsive sustainability education.

The Langkat Malay community presents a distinct case. Their oral
traditions house both progressive and conservative gender ideologies. Tamil
and Chinese communities use oral literature to reinforce patriarchal structures
through religious frameworks. Langkat Malays are different. Their oral literature
negotiates between traditional hierarchies and emerging equality discourses.

Why this complexity? The community occupies a unique position in North
Sumatra—indigenous inhabitants who also mediate between ethnic groups.
This dual role shapes what gets preserved. Williams (1977) calls this “selective
tradition”: communities maintain, modify, or abandon cultural elements based
on contemporary relevance. The Langkat Malay oral corpus is rich. It includes
folktales (hikayat), traditional verses (pantun), ritual chants (mantra), and
ceremonial practices. Together these encode gender relations, environmental
stewardship, and social organization (Saragih et al., 2025). However, preservation
is not neutral. It reflects power dynamics and ideological investments that require
critical examination, not celebration.
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The Mas Merah folktale illustrates this negotiation. Star-crossed lovers are
separated by arranged marriage. Salam “summons his courage” to confess love.
The woman responds passively, “shyly lowering her gaze.” When her parents
arrange her marriage, she complies: “Despite her heavy heart, she obeyed her
parents’ decision.” Her obedience reads as virtue, not oppression. Butler’s (1990)
gender performativity theory helps explain this. The narrative naturalizes gender
roles through repeated telling. Romantic framing obscures patriarchal control.
Women’s subordination becomes tragic necessity, not social construction. But
the tale’s popularity signals something more complex. Its emotional resonance
suggests community ambivalence toward arranged marriage. Gramsci (2006)
would recognize this as hegemonic negotiation—cultural space where dominant
norms face quiet questioning. The narrative reinforces traditional practices while
simultaneously inviting doubt. This duality distinguishes our analysis from studies
that flatten Malay folklore into either pure tradition or simple progressivism.

The environmental traditions of Langkat Malay communities demonstrate
how ecological knowledge operates through gendered frameworks that promote
collective responsibility while maintaining patriarchal labor divisions. Four
environmental pantun and six ritual practices encode what Merchant (1980)
terms “organic worldview”—a cosmological framework integrating spiritual,
environmental, and social relationships. The pantun “So that the environment
remains sustainable, let us protect it together” (Mari kita jaga bersama) uses
inclusive language suggesting equal participation. Similarly, “Cleanliness
must be preserved, because it is part of faith” connects environmental ethics to
religious obligation. However, actual practices reveal gendered patterns where
women’s environmental labor becomes naturalized as domestic extension while
men’s activities receive recognition as productive work.

The Berahoi harvest tradition exemplifies this dynamic. The practice assigns
“men thresh the rice while singing, and women prepare food for the rest period
while dancing joyfully.” This division appears harmonious, presenting women’s
labor as equally valuable cultural contribution. Yet characterizing women’s
work as “joyful dancing” aestheticizes their material contributions while
men’s threshing receives recognition as primary productive activity. The forest
management ritual Mulaka Ngerbah further reveals masculine authority systems.
The two-stage process—Njawu Tanah (land blessing) and Ngerbah Hutan (forest
clearing)—positions male ritual specialists (pawang) as mediators between
human communities and forest spirits. The ritual chant invoking “Siti Fatimah,
Siti Salamah, Siti Saodah, Siti Aisyah” references female Islamic figures but
places them under male ritual control. This pattern demonstrates how traditional
ecological practices honor feminine spiritual power while maintaining masculine
environmental authority.

Our contribution reveals how environmental knowledge and gender
construction intersect within oral traditions—an integration missing from existing
scholarship. Previous studies document either Malay environmental practices
(Ellen, 2006) or gender ideologies (Peletz, 1996), but not their connection. We
show that sustainable resource management in oral literature operates through
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gendered labor divisions and authority structures.

Consider the tepung tawar (blessed flour) ritual. This purification practice
links environmental work to divine blessing. The chant—"Blessed powder, sincere
powder... By the blessing of the Prophet Solomon”—Iegitimates environmental
intervention through male religious authority. Women prepare food and join
communal meals, yet their roles stay supportive, not authoritative. The honey
harvesting ritual shows ecological sophistication. Practitioners chant “Allow
us to take it without your tears,” acknowledging bee welfare and sustainable
extraction. But men dominate this practice. Women hold traditional knowledge of
forest products and plant medicine, yet they remain excluded from direct resource
harvesting.

This integrated analysis reveals implications for ESDS implementation that
previous scholarship has not adequately theorized. Extracting environmental
wisdom from oral traditions requires acknowledging and addressing the gendered
frameworks through which this knowledge is preserved and transmitted. Our
comparative approach demonstrates that Langkat Malay traditions offer more
negotiable gender constructions than Tamil or Chinese systems, suggesting
differential strategies for culturally responsive sustainability education. Where
Tamil and Chinese oral literature requires direct confrontation of rigid patriarchal
ideologies, Malay traditions’ existing ambivalence toward gender hierarchies
provides pedagogical openings for critical engagement that builds on internal
cultural contradictions rather than imposing external values.

5. Conclusion

Our ethnographic work across Tamil, Chinese, and Malay communities in
North Sumatra reveals a paradox. Oral traditions preserve environmental wisdom
while perpetuating gender hierarchies. The religious frameworks differ—
Hindu mythology among Tamils, Confucian ethics among Chinese, Islamic
teachings among Malays. But the outcomes converge: women are confined
to domestic spheres, and these limitations are celebrated as virtue. Butler’s
gender performativity explains the persistence. Repeated cultural performances
naturalize gender distinctions. They appear biological, not social. But we cannot
simply dismiss these traditions. Langkat Malay forest rituals and harvest practices
show sustainable resource management refined across centuries. This creates
real tension for Education for Sustainable Development Society (ESDS). The
framework requires environmental wisdom and gender equality.

These findings point toward differentiated pedagogy. Tamil and Chinese
traditions have rigid structures. These require direct critical engagement
that explicitly challenges embedded gender oppression. Malay oral literature
is messier—progressive declarations sit alongside conservative practices.
This creates teaching opportunities. Educators can leverage these internal
contradictions, rather than confronting total resistance. Our study has limits.
Three communities cannot represent Indonesia’s diversity, especially eastern
regions with matrilineal traditions. We document narratives but haven’t tested
actual ESDS curricula. How do young people engage? Do they internalize,
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resist, or reinterpret these traditions? Most critically, we capture traditions at one
moment. Longitudinal studies could show whether oral traditions ossify or adapt
for sustainability transitions.
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